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MR. MCDANIEL: This is Keith McDaniel, and today is March 22, 2016, and I'm at my studio here in Oak Ridge with Reverend Howard Box. Do you mind if I call you Howard?

REV. BOX: Howard is fine.

MR. MCDANIEL: Howard is fine. Well, Howard, thank you for taking time to come over and talk with us. All right, let's start at the beginning. You were a pastor of the Unitarian Universalist Church here in Oak Ridge for a number of years.
REV. BOX: For 15 years.
MR. MCDANIEL: And we'll get to that later but let's start with you. Tell me where you were born and raised, something about your family.
REV. BOX: Well, Belleville, New Jersey, a little north of Newark, and it was an ordinary household. I will brag that, it was a three-family house that my great-grandmother had bought, because she had worked for the state in the mental hospital, in the sewing room, dealing with the women patients, occasionally, bringing one home. She had enough money to buy a three-family, which provided a couple of rentals. It was next to one on each side. Other than that, it wasn't much of a neighborhood. I The fact is, my family and I lived, sooner or later, on each of the three floors. As people moved around, while I was growing up, my aunt was on one floor, and my grandmother and my great-grandmother on the middle floor, and my mother, dad, and I on the lower floor. So, as I moved to pick a rose or something in the garden, three windows would fly up (laughter) and say that was unbecoming behavior (laughter) for such a young man as I. Maybe not quite as eloquent as that or as soft.

MR. MCDANIEL: I understand.
REV. BOX: It was middle class, certainly not rich. I was just born in time for the Depression to catch up with us all. Dad was a carpenter and had built houses. For some reason or another, it was very happy that he got a job repairing houses that had been taken in by a building loan, as the various people failed to be able to meet whatever terms were still to be met. And that bailed us out of poverty and provided what was not then terribly so hard to reach money for a college. Drew, an excellent little college for me, and then Yale Divinity School, both gave me fairly good scholarships. Yale also had a cleaning business for the other students. This is a sizable, this is a sizable institution. Most of the gentlemen of which -- a few  ladies too -- had church jobs on the weekends, so they had to have pressed suits and a good cleaning service. That was the age then. They, I'm not sure but that they looked like the usual (laughs) bunch of ministerial students in those days. For me, both of these institutions were very useful.

MR. MCDANIEL: And the first one was Drew.

REV. BOX: A college in Madison, New Jersey, of Methodist background. The family were relatively, vaguely attached to the Methodist church. They didn't call it vague ...

MR. MCDANIEL: Right.
REV. BOX: ... but they were certainly not very active. But I was active in the youth group and finding the ministerial connection of some appeal, and some growing conviction as to what the ministry could be and might do. I was, for some reason, always on the edge of social reform. There is a play that acts out the great issue of a man who stole to feed his family. 
[The buzz of grass cutting next door is an unintended sound effect.]
He had also stolen a bishop’s candlesticks. We called it, "The Bishop's Candlesticks." And Val comes out from an impoverished person who was greatly troubled, but was saved by the bishop’s forgiveness. I got to act a scene as Jean Valjean.
MR. MCDANIEL: Yes, it was from "Les Miserables".
REV. BOX: It has become very, very popular, and it was my introduction, then, in high school, to the great questions of society which remain much with me. Those who try to run from these are just denying that ... They are not living, they're not living in the real world.

MR. MCDANIEL: Right.
REV. BOX: So, I had that interest in my ministerial growing concerns. The little Methodist college gave me a good, modern Bible course, which I still lean on. The, and the prophets of the center of the Old Testament history were very prominent in it and very moving. I still lean on them if I'm scripturing or speaking. It's likely to be Isaiah, or Jeremiah, one of that, that crowd.

MR. MCDANIEL: One of that crowd.

REV. BOX: That crowd was not terribly successful in saving the ancient Israelites state. And history goes on, grinds on there as here and everywhere. That was certainly an interesting thing for me in college. People talk about Bible in the schools and stuff. That would be dreadful, I'm sure. No matter how you wrote it. Even if I wrote it, it would have to be dreadful. This was not dreadful, this was a great experience. I won a little prize and Jean Valjean became sort of, part of my psyche, without my being terribly aware of it.

MR. MCDANIEL: Sure.
REV. BOX: Then from that kind of background, I went to Yale Divinity School and had a course in social issues, which was very, very helpful in dealing with reality. I went to a labor union conference with a bunch of other students to see what was going on. I shouldn't say, 'conference,' perhaps, I should say, 'convention.' It was the real business thing of the labor movement that we just observed. They were scarcely aware of us and weren't propagandizing us. From there, sooner or later, you have to look for a job.

MR. MCDANIEL: What years were you at Yale, about?
MRS. BOX: '46 to ‘49. I poked around, I had visited churches and had often “supply preached”. The Methodists have a good social interest level. My coming change was not a repudiation of their social programs, but rather a recognition of my inability to put any reality to the great statements of the creeds, the normal theology of Christianity, Protestantism, Methodism. 
I was looking for another kind of world. The Unitarians and the Universalists were refreshing as I became aware of them as free communities, in which individuals had a very large range of thinking about these issues.

MR. MCDANIEL: Now, were the Universalists, Unitarian and Universalist churches merged at that time?

REV. BOX: No, but the process began then. There was no real clear Universalist or Unitarian “doctrine” that could be separated out. There was a matter of, oh, origins, regionalisms and so forth, that kept them from joining long before. Everybody, various people, once in a while, the Boston paper would say they should be joined, but it came slowly.
Now, I have to say some things I think. The essence of it for both lines is this- the early Christian movement, as a movement within Judaism, was very varied. There were those who affirmed just that Jesus was a man, or an important man, the messiah, or something, but not God. It was only later that he becomes a veritable god under the great doctrinal conferences of the Roman period. Emperor Constantine was the great, great figure then. At that time, many Christian leaders held out believing that, sooner or later, if God was powerful, all men would be saved – universalism - rather widely accepted today as a theological statement. But, Imperial leadership chose to argue with it. The figure of Jesus becomes, from the late New Testament, higher and higher until, by the, the Constaninian reconstitutioning of the religion the Trinity triumphs. The Empire took full power. They took Christianity, as a movement, over as the state church and built beautiful monuments and churches for it. But even Christian variations were suppressed into oblivion. The now official churches affirmed Jesus in ever higher terms. I think, by the time we got to the period of the Reformation, Jesus, in the public’s mind, was even farther from anything like a human life, though always assuming he had been in the form of a human being. The Protestant reformation reopened all issues with a cautious minority protesting both issues. Those who empathized with a more human became “Unitarian”. I easily ended up interested in both of these. I first took a Universalist church, though I was approved ordination by the Unitarians, and I had both fellowships as the movement finally came together, which proved nothing particularly new to me, or to them. I had good friends from both movements. Then, that which had been separate, running separately down until just about the moment I came in, began to meet, at least, meet together. And, in the same room, or the same house, in the same city. (laughs)

MR. MCDANIEL: Right, right, exactly. Let me ask you a question. So, you were in, you were in school during World War II.  Now, were you, what about service? Were you deferred?
REV. BOX: I was deferred as a ministerial student on the government’s assumption that we would be needed as chaplains. There were also medical students in the same situation and maybe some others. The war ended first.
MR. MCDANIEL: Ok.
REV. BOX: It was all in good faith. Beyond military experience, the other great thing I missed, in a certain sense, was the very, very brisk Civil Rights movement. I happened, by then, to be Unitarian minister in Ottawa, Canada.

MR. MCDANIEL: Yeah. So you ... So you finished at Yale ...
REV. BOX: I finished at Yale.

MR. MCDANIEL: ... Divinity School. Then where did you go? Was that your first church after Yale?
REV. BOX: No, I went to Girard, Pennsylvania, First Universalist Church, a lovely little town, and that was 1949. The town had a little railroad station that leaned toward the tracks as if it was going to fall over. (laughs) One train from Erie to something across the Ohio line for coal and stuff.

MR. MCDANIEL: Sure, sure, sure. 

REV. BOX: It was a very small town and I really had a very short stay there. The, I then moved to someplace that was a little more nearly the working class world that I was looking for, which was Newburgh, New York, and a very New York City kind of a place, about 50 miles north of New York itself, but we were part of New York state, too. That was an interesting stay. I don't know that I did anything great. I introduced the town to their first anointed Thanksgiving service. My colleagues made me speak, and whether that was so good or so bad, when the next year came around, all the churches had to have their own services.

MR. MCDANIEL: Is that right?
REV. BOX: So, the great system of bringing people together got away very quickly.

MR. MCDANIEL: Right.
REV. BOX: I'm not sure they ever got back together there in that particular town. 

MR. MCDANIEL: Which, which kind of leads you, you said you, eventually, went to Canada.

REV. BOX: Well, somebody heard me or met me at a conference, and put my name into the possibilities for Ottawa, Canada, and this became very attractive to me. I was, for whatever reason, accepted and spent five, very busy and successful, years in Ottawa. Not long enough for me to really get to do any French, and I’m still pretty weak. But, and it was a different world, and among other things, I often represented the church on radio and once TV. I was always aware of being an American in service in Canada. Nevertheless, I spoke with a group of ministers and other people who were allied for Canadian Civil Rights legislation, a Bill of Rights for Canada. Some issues had never been resolved, and we formed one.

MR. MCDANIEL: Right.
REV. BOX: The, I've a memory that the, then-Prime Minister, John Diefenbaker -- he was an unusual character -- came by and shook hands with us, (or we went by him,) anyway. I said, "I'm Howard Box, Unitarian minister," and he said, "Of course." (laughs)

MR. MCDANIEL: He knew, he knew who you were, didn't he?

REV. BOX: No, it said that I knew who I was. (laughter) His was as good a political answer as possible, you know. He was very good at that.

MR. MCDANIEL: Sure.
REV. BOX: The life there, it was different, it was exploratory for me. I was very interested. I admire the Canadian system and, actually, would, variously, continue having lived with it happily at other times or places.

MR. MCDANIEL: So, you ... But, during all this, you were still very interested in social issues ...

REV. BOX: Oh, certainly, I was, though the social issues were just different in Canada. Now, Canada does have much of the same racial situations perhaps as the northern state’s population of blacks. For my appreciation of understanding, I’m reminded of the little church that I first had in Pennsylvania, their first minister before the Civil War was a conductor in the Underground Railroad.

MR. MCDANIEL: Is that right?
REV. BOX: The church basement, surely, had people hidden at times. The church was obviously there at the time. I never went down to the basement. It was, in a certain sense, it was holy ground.

MR. MCDANIEL: Sure, exactly. And, that was the one in Pennsylvania.

REV. BOX: That was the one in Pennsylvania, near Erie, near Lake Erie, and a way to get to Canada then and freedom.

MR. MCDANIEL: Were all, were all of these churches integrated at the time? Did you have black members?

REV. BOX: Well, I don't think any of them turned black members down. Certainly, in my experience, when one came in, it was a great, it was great news. Even here, we have had only a few. The, a very major person here was the school principal for the first black high school, Arizona Officer. Her husband was a scientist. Our people created and volunteered in the school. Before that black high school, students had been bused to a Knoxville segregated school. But we, the only defense of the low participation of blacks in our other “white” churches is, that the black community has its own way, and its people need a level of support that it would be very hard to expect across the way in a white church.

MR. MCDANIEL: Sure.
REV. BOX: It is now less so a different world, go back 20, 30, 40 years, and it was very much a different world. I've spoken in black churches, and different dissident churches. But particularly, reaching to the black community. Blacks often reached for me at the Oak Ridge Unitarian Church.
MR. MCDANIEL: So, when, when you left Canada, where did you go?

REV. BOX: There is a third liberal grouping, that comes from about 1876. Here is a brief course in liberal church history. In the 1870’s, a man named Felix Adler, launched, in New York, a radical religious community that was not going to be concerned with theology.

MR. MCDANIEL: Ok.

REV. BOX: It was to encourage the cultivation of ethics, and of general human, human causes. “Ethical Culture”.

MR. MCDANIEL: Ok.
REV. BOX: If you were a New Yorker, you'd have heard of this, but, by and larger, we're not very famous outside of that. I having long heard of it, very happily accepted an opportunity to go to the Brooklyn Society for Ethical Culture as leader and spent 15 years there. It runs very much like what I have, or presided over, as a Unitarian and a Universalist. We are all accepting individual choice in thinking and I didn't have to worry about it. It was not a problem to spare the theology. All three names –Ethical Culture, Unitarian, and Universalist- are now somewhat related to humanists, and the humanists came out of the Unitarian Universalists in the late '20s and '30s, I'm not sure of the exact date. There is a major humanist movement, humanist organization, in Knoxville. Then, a couple of others that qualify as that even if they aren't quite that. All of those kind offer the group life of a church but without worrying about the theological questions. At each Unitarian Universalist Church, we find people holding atheist views, perhaps some traditional, and a variety of naturalist and humanist perspectives. I always “ran” as a humanist- and still am. For a church based movement, we are usually accepted. If you go back, go back a hundred years, you'd find them sounding very much like the Methodists today, maybe. And today’s mainstream churches are changing, too. 
[Editor’s Note: Portion of transcript removed at Rev. Box’s request.]

REV. BOX:  I spoke then and was chairman of various groups, churches especially, around New York. At one point, I was on the board of SANE [Committee for a Sane Nuclear Policy], but I dropped off because I didn't have time for it. But I was in on planning some of the marches in New York City with SANE. Originally, the S-A-N-E was aimed at atomic questions, and limiting the development of warlike things. It became the major instrument in the opposition to the Vietnam War.

MR. MCDANIEL: Well, let's get you to Oak Ridge, and let me ask you some questions about that. 

REV. BOX: All right.

MR. MCDANIEL: So, you came to Oak Ridge in 1976, and, did you know very much about Oak Ridge when you came?

REV. BOX: Well, what the people who'd read the papers, and stayed with it, yes, I knew. I did realize that they were taking me with a SANE, SANE background, and was very, very unhappy about the war applications, then and even now.

MR. MCDANIEL: Right.
REV. BOX: But, my official position on the atomic bomb, and I haven't changed it is: “I wish the damned thing didn't work.”
MR. MCDANIEL: Of course. (laughs)

REV. BOX: I really am pro-nuclear. The other atomic stuff is great, in a terribly expensive way. We're going to need the power and so forth. Unfortunately, the bomb works. I was not here for any of the time when any of the major decisions were made.

MR. MCDANIEL: Sure.
REV. BOX: I am confused that I hear things now that I would have heard, thought I would have been aware of (laughs) way back. For example, the argument over what kind of atomic power to use. I had major people I knew, above all John Googin, I'm sure he knew all of the answers, and had probably taken part in the debate. It just never came up in our, in our discussion. We were very good friends. Somebody said this was going to be about John Googin. Let me admit it. He was sort of in a living committee, or just, you know, not quite disguised. He was the advisor, the scientific advisor. An engineer who had done all his homework on anything you want to mention. He was a man who knew more about anything I wanted to talk about than I did. It's lovely to have somebody in your congregation like that, and who can ask a question that floors you. (laughs) But, he never played that. I didn't ask these delicate questions. I think, like others, looking back, it is a great mistake that the system of, what is it, a water system instead of whatever else is possible. An alternate system of power was not followed. The French do some of it, not much. This was all very distant from any realistic discussion. 
John Googin was a charming member of the church and to give him his credit, he was sometimes the present arbiter of disputes. He would do anything needed. He would work. He would go to church for a year and sit making notes and cross examine the speaker a little later, maybe. But, we never had a showdown.

MR. MCDANIEL: Sure.
REV. BOX: He could have run the church. (He could have run one if he wanted to.) But instead in the alternate years, he would then teach Sunday school. The kids who've had him still strongly remember him. He was just, as I say, he knew more about anything I was ever talking about than I did. He was like a jolly elf with the kids and he worked with various of them, at various ages, and so forth. He had great influence.
MR. MCDANIEL: Right.
REV. BOX: My favorite Googin sample of this is the great mystery of Noah, and the Great Biblical Ark, and the great mountain, and so forth. Every once in a while, somebody will go up and try to find something, and come they'll down with wood from up there. There's wood left up there and there are people who claimed it even looked like a ship. It may have looked like a ship. The logic, the reality is that there was never that much water. But, there were times when there were very powerful governments in that area, kings who did some very powerful things, and if somebody wanted to put an ark up there, or a hotel up there or a chapel up there, or whatever, somebody wanted to put up, they did it. How many people had to get killed in the process? Didn't matter. Because, you know, that was the way the government surely was, in the case of the pyramids, and the other great monuments. So, that something was up there, but anyway, I told John -- I was reading something and concluding the “ark” was a later thing that was built as, perhaps, a place for recreation, or a religious thing. John was carrying out my sentence for the rest of it. He was right with my guess at whatever it could have been. The ark is a good example, of course, of the problems of general religion. If you're not careful, you want to take all the things you hear like that seriously, and truthfully, and so forth. One has to conclude a great many of them were great enlargements of the truth, or great services to great men who, who were on the winning side of something or other. Great fantasies of what people with no reason, no ability whatever to think in scientific terms, would think about the world, the universe, and life, the previous life, the next life, and whatever you want. This all just has to be treated carefully, and even to a good humanist like me, without saying that it's always wrong. Some of the Biblical history is relatively right. Some questions are still open.
MR. MCDANIEL: How was, how was this, this thought, this ... these ideas, how did, how were they accepted in your church community in Oak Ridge? And then, how was your church accepted within the community?
REV. BOX: The answer is interesting. For the church itself. I don't think I had very many unhappy people. There were a few people who would have been happier with a more conservative style, but we were still good friends. I spotted a good new Bible translation, and told one of them that that's what she should buy, and she agreed and was very happy to have it. I forget exactly which translation it was. And, make a present footnote, a good translation now, for the whole Bible, is the New American Catholic version. It includes what most Protestants exclude as “the Apocrypha”. And it has good notes, and in the notes I checked, I found nothing to argue with. I didn't go through the whole book, needless to say. That's a lifetime experience.

MR. MCDANIEL: But the people within your church community, generally, thought similar to you.

REV. BOX: In these terms, I was accepted as a humanist, but mostly I addressed social issues and contemporary conflicts, not religious philosophy. But it was the humanists that I interacted with, primarily, and that was what was, basically, working. Now, I saw myself as very much the minister, but I saw the ministry, as very largely a commentary on life. Not, not terribly a personal, "be good," certainly not a terribly personal, "be bad." All in all personally hopeful and helpful. I try to be and so should others. 
MR. MCDANIEL: Right.
REV. BOX: We especially need an understanding of how science affects us, and is affecting life as it gets more and more relevant. I happen to have a nominal membership, which I haven't renewed, with a Presbyterian group of ministers. It reminds me that we are not the only such people pursuing questions of theology and science.

MR. MCDANIEL: Sure.
REV. BOX: Well, I, myself, pretty believe religion is a respected tradition, meaningful if you consider what you have to deal with in terms of looking at world history. Earlier than the Bible in the Middle East, there were strong pressures for ethics and even stone tablets of do's and don't's. The Bible is 2000 years old and more wrestle with all the questions, while slowly inventing the idea of the good city, “the New Jerusalem.” Growing through the centuries, I think the “Holy City”, it can have confusing laws today, but it is still a present hope.
MR. MCDANIEL: Sure.
REV. BOX: From this forward, through the changes of the prophets, and then the tremendous effect of late Judaism, interacting with the Roman Empire, and finally becoming an unimportant minority. Coming out of it came Christianity. Up to the present, both are very vigorous on great many issues with Islam challenging both while reiterating familiar names like Jesus.
MR. MCDANIEL: So, how did, how did, how did your church, how did it fit in with the, the fairly conservative religious scene here? 

REV. BOX: I'm glad you asked that ...

MR. MCDANIEL: ... in Oak Ridge specifically?

REV. BOX: ... because I am proud, and proud of them, too, that we got along. 

MR. MCDANIEL: Ok.
REV. BOX: We got along very well. I did speak once at the joint Thanksgiving service. I didn't deserve more than that. But the ministers didn’t complain about what I said or about whatever I had said. Not like the City Council Civic Opening Ceremony. Somebody who announced they were going be a rationalist.
MR. MCDANIEL: Anyway, so, sorry ...

REV. BOX: ... it was, a humanist celebration. She's a good friend of mine, and I, if I speak at the city council, and I've done it many times, it's a humanist note that I echo and nobody ever exploded. 

MR. MCDANIEL: Right. Well, let's go, let's get back to how the ...

REV. BOX: I always got reasonably well along, I think, with all of the ministers. At one point, I was vice president, and the Methodists moved the guy who was president, so I became president, of the Minister's Association. The time came to appoint a nominating committee, and I called up a leading fundamentalist minster, whom I did not know terribly well, but I knew by reputation and I said, "Are you a candidate?" He said, "Oh, no, no, no, no."  I said, "All right, I'm going to appoint you to the committee to find a candidate." This was a joy and I got along with past ministerial groups, too. Because I do have, I have a sense, well, let me go back to what I started to say. From my very beginning, you come into the Ten Commandments kind of thing, and then in the Bible, the great prophetic effort to try to put a clear ethic onto the social life. You are urged to stop cheating the peasant, and even to help the poor. Essentially, lords and peasants were developing from what had once been kind of a free for all of raising whatever you could raise and perhaps fishing for whatever you could fish for. This theme can be put in two terms. One is for an ethic. And when you get to the far end of this, you have the quest for an ethical society (laughs) ...

MR. MCDANIEL: Right.
REV. BOX: ... and the humanists and the Nones organizing Sunday morning without religion, essentially, want personal responsibility and want a better world. So the notion of ethics and then, attached to it, the better society, comes through very strongly in present life.

MR. MCDANIEL: Ok.
REV. BOX: Needless to say, the politics of the 19th Century reflected this, even Karl Marx, while my conservative colleagues theologize it all. ...

MR. MCDANIEL: How,  how ... we're getting off track a little bit.

REV. BOX: No, but it's not off track.  This is the Western tradition. I belong to the Western tradition. I’m just saying it in a very modern way.
MR. MCDANIEL: I’m just saying I'm interested in Oak Ridge.

REV. BOX: In Oak Ridge.

MR. MCDANIEL: In the community, the ministry community within it.
REV. BOX: Well I'm very sorry to say the ministerial unity, and community, which I once enjoyed, seems scarcely to exist. Now, there's several of the ministers that I still know. But there's not much of a continuity here. But, I think they're busy, I think they're too busy with their studies and themselves, and with their own congregations, and I forgive this, but it is very unfortunate. And I think more and more, the denominations are pressing ministers to get results, and they may not get them that way. The freedom of the local minister is as good or bad as anything. And, I was as good or bad, or bad, at the time, and then, movements I was with were not pressing me very hard. Now, we also had, we had meetings we were to go to, and I sometimes went and sometimes didn't, and sometimes saved the money that I would have spent of the church's, for going to a local, or relatively national meetings, I spent it on Europe, Unitarians in the UK and Hungary. I was in Japan, where there are also a number of religious liberal groups. No, I think we get along, except, at this point, there is not any focus on joint activity between us. Now, the changes in religion are tremendous. The changes in the public, as demonstrated by the Nones, is also tremendous. 
[Editor’s Note: Portion of transcript removed at Rev. Box’s request.]

REV. BOX: Well, anybody who's grown up in one of the mainline churches -- though they're no longer behaving like the mainline churches as I once knew them, but still anyone who has gone to a black church, it's not easily at home. Not because they don't meet you, and talk to you, but they don't sing like you sing.

MR. MCDANIEL: Yeah, they have a different way of worship.

REV. BOX: The admiring folklore about the black churches is that real ministers can stand there and holler, and take talk back, and then do a somersault. 

MR. MCDANIEL: Right.
REV. BOX: That's the real guy. I've never seen an example, but that's the rumor, or maybe the exaggerated image. Serious visitors half admire this, and realize that, neither our people nor the usual minister is prepared for that level of intensity. One also soon comes to realize that the black churches have a great history and an important continuing role.
MR. MCDANIEL: But were there not necessarily religious, and working through the church but were there civic issues, social issues that your church was involved with, while you were pastor?

REV. BOX: To begin, a then Oak Ridge Ministers Association tried to be socially significant. Our people had continued to have a wide range of activities. When the World's Fair was here, the Ministers' Association put together a committee to receive lost visitors (laughs) ...

[Editor’s Note: Portion of transcript removed at Rev. Box’s request.]

MR. MCDANIEL: What about politically? What about politically, was your church involved in certain political activities? 
[Editor’s Note: Portion of transcript removed at Rev. Box’s request. The following is a portion included by Rev. Box.]

“Politics” is a difficult word. The wise church avoids it. But the churches founding coincided with the major civil rights “explosion” across the country. In 1942, when the federal government created Oak Ridge, it planned to follow the state laws and local customs of racial segregation. A great many people coming into the project were shocked at this, the inadequate facilities that were provided for black workers, who were recruited for menial labor. There were surely a few situations that required “politics”, but mostly the new people in great numbers socially protested and moved the community. I think it’s helpful to add some of this background here, known from Unitarian sources, but never limited only to them.


In 1946, Dr. Jean Felton and his wife opened a Health Clinic in Scarboro. Determined people were soon finding each other and volunteered as extra teachers in the black school, eventually providing a black high school for, at first, 10 high school students, who would otherwise have taken a bus to a Knoxville black school. The Boxes arrived long after this period, but with the principal, Arizona Officer, the doors opened. She and her husband, employed at the plants, were among the Unitarians. At the peak, there were three paid staff and 25 volunteers.

A wide range of pressures emerged to oppose the legally allowed segregation continuing in a new age. The Unitarian Church sponsored the Community Relations Council in 1956. Issues involved the Oak Ridge Swimming Pool, the cemetery, a barber available to all, daycare for the black community, as well as the families of major staff. The Unitarian Universalist Church Fellowship Day Camp greeted the coming school desegregation with a Rainbow Camp in the summer before for children of both backgrounds to be able to meet each other in advance of formal classes. A Rainbow Day Camp for the full variety of children continues to be offered each year. There is still a variety of activities like the Free Supper on Friday nights for the poor. The “rich” are asked for $5. 

Jean and I met many of them when we arrived, after the community was largely “open.” They were marvelous new friends, including people from overseas, joining our struggle. At any time the pulpit, and supplemental programs have always been clear for the gospel of an integrated society. From Arthur Graham, who worked very hard on what I’ve described, for the crucial 20 years, through my ministry which followed for 15, and several ministers between, to Jake Morrill and Tandy Scheffler at present, the pulpit has always been forthright on civil rights, and yes, also on personal rights. I know- I’ve been here to watch it.
[End Rev. Box’s inclusion]
REV. BOX: Well, we've had a happy time here. Oak Ridge encouraged my kind of being, and my wife, Jean’s. The sense of what we were doing has moved variously from mostly trying to straighten out the general public philosophy on matters of ethics and social concerns, to becoming acquainted with the world religions. We rejoice in ministries from other countries that we’ve found as new friends. My own Sunday morning usage would be a, beyond earlier openings, something like an ancient reading, sometimes Biblical, and if Biblical, likely the prophets, or Gospels, too, or from Buddhism, or Confucianism, or modern writers. I like Confusionism. But I'm leaving people out. It's never been easy to find much that we could use about Islam. The new sense of its presence is catching us unaware. I recall a series of sermons, when I did not include Islam. Later, there was the seizure of the embassy and keeping of students, all an outrageous thing, which was badly handled. On that crisis with Iran, we devoted five Sunday mornings with their prayer customs demonstrated by two young students from the [Oak Ridge National] Lab, and other relevant speakers.  I’m convinced it should have been just referred to the world as a diplomatic outrage and waited. We tried to rescue people that further strained the scene.

MR. MCDANIEL: Let me ... let me ask you one final question: Did you have to spend a lot of time in Oak Ridge, in the community, explaining what Unitarian Universalism is, or defending your philosophy?

REV. BOX: Not really. People knew both, by and large, the people we bumped into knew what things were. If you pick off the Methodist, Presbyterians, at least the major churches of these denominations, and a liberal Baptist run astray, (laughs) the, they understood. There was not, not a great difference.

MR. MCDANIEL: Sure.
REV. BOX: I am left realizing that a great many of the ministers accept about where I stand, but find the Biblical culture overwhelming -- now remember I'm defending the culture from before Moses on through modern science and thought.
MR. MCDANIEL: Sure.
REV. BOX: It certainly draws on the familiar as well as research that includes most of these groups, but is easily describable as the search for the, sensible ethics and the good society. I'm still searching for the “Golden City”, and we moderns have a chance, a fair chance at it. But you look at what our civil society accomplishes, it leaves large, globs of people out, out of Medicare, out of good housing, out of the best possible education for all, and this is all going to get worse if frequent predictions are fulfilled.
MR. MCDANIEL: Right.
REV. BOX:  It’s clear, that the new technologies replace people, that “all people matter” is a good carol for the future. 

MR. MCDANIEL: (laughs) All right. Thank you Howard. Thank you for taking time to talk to me. I appreciate it.

REV. BOX: And thank you Keith for a vigorous, sometimes probing, interview. It reminded me of a free encounter of good friends, of almost verbal boxing. And a special appreciation is added for Jordan Reed, who let me enlarge parts of my responses, and trim some others. I am very pleased with my resulting document, with her willing help.
[End of Interview]

[Editor’s Note: Many portions of this transcript were edited at Rev. Box’s request. The corresponding audio and video components have remained unchanged.] 

19

